Protagorean Hermeneutics Charles Brittain

1. Pfeiffer: “It will hardly be possible to discern the real image of Sophistic interpretation through these malicious
and amusing Socratic distortions <in Protagoras 340-47>; but if we catch a likeness of the ‘historic’ Protagoras at
the beginning of his own discussion (339 A ff.), that passage is quite sufficient to show that he was not aiming at the
true reading and meaning of the Simonidean text; the criticism of the wording and sense in which he displays his
own superiority is regarded as useful for the discipline of the mind of his pupils. It is this educational value which
the Platonic Socrates most emphatically denies at the end (347 C ff.).” (History of Classical Scholarship 1968:34)

2. Protagoras 339al-3: ‘It is my view, Socrates,” Protagoras said, ‘that a very great part of education for a man is to
be skilled (deinos) at poetry. This consists in (1) being able to understand the correctness or incorrectness in the
compositions of the poets and (2) knowing how to analyze them and (3) how to defend one’s analysis when
questioned.’

HyoBpau, &pn, ® Zhxpotec, £Yo 6vdpl maudeiag péyiotov uépog etvol mepl ndv devov eivar: Eotiy 88 TodTo & H1d
TV mouTéV Aeyopeve olov T’ glval cuviéval & te OpOGC memoinTon kol & pn, kol énictacOo Siedeiv e kol
EPOTOUEVOV AOYOV dodval.

3. Aristotle, Soph. el. 14. 173b17 [DK A28]: One can seem to commit a solecism without doing so and actually
commit one without seeming to, as Protagoras said, on the assumption that ‘wrath’ and ‘helmet’ are really masculine
nouns. For someone saying ‘accurséd’[oulomenén (f.)] <wrath>’ commits a solecism, according to him, although he
doesn’t seem to to other people, while someone saying ‘accursed [oulomenon (m.)] <wrath>" seems to but doesn’t
actually commit a solecism.

(colokiopdg) £ott 6 TodTO Kol TolEl Kai puny motodvta eaivesHat kol morodvta un dokely, kabdmep o I1. Eleyev, i
0 pUAvIc Kol 0 TANE Gppev €otiv: O puev yop Aéywv ‘ovAopévny’ colokilet uev kat’ Ekeivov, o @aivetal d& Toig
dAAo1g, 0 O ‘0VAOMEVOV’ PaiveTat Pév, GAN’ 00 corowkilel. Cf. Rhet. T 5. 1407b 6.

4. Aristotle, Poet. 19. 1456b15 [DK A29]: For who would think that Homer was mistaken in the phrase Protagoras
criticizes him for, when he thinks that he is praying but used a command: “Sing, goddess, the wrath...” For, he
says, to order someone to do or not do something is a command.

i yap Gv tig VroAdPot uaptiicOaot & I1. Emtpdn 6t edyeoBar 0idpEVOG Emtdrtet eindv ‘pijviv dede Bed’; To yop
kekeboat, enoi, Totelv L 1j un, Enitaic éotv. Cf. Diogenes Laertius 1X.53-54.

5. Aristophanes, Clouds 1247-51 (Strepsiades vanquishes his first creditor with technical grammar):

S: oD '60’ oDtoc dmoutdv e TapydpLov; Aéye S: Where’s the guy who’s demanding the money from me?
tovti Tt o1, C: tod0’ & 11 €o7i; KApdOTOG. Tell me, what’s this? C: That? A mortar.

S: &mert’ dmoutelg TapyvLPLOV TO0DTOG DV, S: And you’re demanding money, after an answer like that?
0VK (v dodoinv ovd” v OPoAOV 00OV, I wouldn’t repay a single penny to anyone
6oTIg KOAEoELE KAPSOTOV TNV KOPSOTNV. who calls a morté a mortar. (Trans. J. Henderson)

6. Scholion on liad 21.240 [Pap. Oxy. 11 p.68 col. XII 20]: “a terrible churning wave rose up around Achilles...”
Protagoras says that the following episode, the battle between Xanthus and a mortal, serves to punctuate the battle,
in order to make a transition to the battle between the gods; and perhaps also to amplify the status of Achilles.

dewvov & a[u]e’ Ax{A}Afo kuk[dpevov] iototo k[p]o-

Mpwtaydpog eno(i Tpod]g t0 StAaPelv Ty puaymv 1o E[ne1cd]610v yeyovévar to EES The E4[vBov ka]i Bvntod pdyng,
v’ gig v Beop[ayioly petafi<e>- téyo 6 tva kai Tov [Axh]Aé[a] avénon<t> kai TpokoTamovio[ag Toig
TPOTEPOIS KIVdVOVOLG TOON<t> [aDTOV .....]¢ katahopfdvovta To [rediov. Exnda 6& odk &v TO<T> pelbpw<t> [£t1,
GAN &v T]d<t> nedimt. (ed. Erbse)

7. Aristotle, Poet. 23 1459a35-38: As it is, Homer took one part of the war and used used many episodes from other
parts, such as the catalogue of ships, and he punctuates his poem with other episodes. But other poets write about
one person or time or action, but in many parts, like the author of the Cypria or of the Little Iliad.



viv & &v pépog dmoraPar éneicodiolc <Ounpoc> kéypntot odTdY TOALOIG, 0lov VEMY KoTahdym Koi dALoIC
£me1600101¢ [dig] SrwAapBavet v moinow. ol 8™ dAlot mepi Eva Tolobot kai tepl Eva xpovov Kol piay Tpa&y
nolvpepd], olov 6 T Kompio momoag kol v pxpdy Thadda.

8.a. Protagoras 346e: So 1 “praise and love” — note that he uses the Mytilenian dialect here, since he’s aiming at
Pittacus with his point that “I give my praise and love willingly” — the pause in the line should go here, after
“willingly” — “any man who does nothing shameful”, while there are other people who I praise and love unwillingly.

¢ &ym TAvTAg “EIAE® Kol maivn”—iai T eovij évtadba kéypntal i T@v Mutiinvaiov, ®g tpog [Mittaxdv
Aéyov 10 “mavtag 6¢ Emaivit kol LD ExdV’—Evtadha Jel &v 16 kv dtadaPeiv Aéyovio—- GoTig £pon pndev
aioypov”, Gkmv 8" EoTv oD £ym Emav®d Kol PIAD.
8.b. Simonides fr. 542 27-29: mhvtog &’ Emaivni Kol IAE® So long as he does

£xav dotig Epont nothing shameful willingly I give

undev aioypov: my praise and love to any man.

9. Simonides fr. 542 lines 1-3 vs. lines 11-14

For a man it’s hard truly to become good (1) avop’ ayabov pev dhabéwc yevéabon
—perfect in hands, feet, and mind, XOAETOV YEPGiV TE KOl TOGT Kol VOML

built without a single flaw. 3) TETPAYOVOV BVEL YOYOL TETLYUEVOV:

Vvs. Vvs.
But for me that saying of Pittacus doesn’t  (11) 0U6¢ pot éuperémg to Iirtdxelov
ring true (even though he was a wise guy): véueTal, Koitolt 6oeol mopd pTog Ei-
he says “it is hard to be noble”; -pNUEVOV: YOAETOV AT’ €GONOV Eppevar.

only a god can have that prize... (14) Bedc av povog o0t €xot YEPOG. ..

10. Protagoras 339¢c-d: Prot: So are these lines consistent with the earlier ones? Soc: I think so (although I was
rather worried that he might be on to something), but do you not think so? Prot: How (339d) could I think he is
consistent in both parts, given that he starts out by laying it down that it is hard to become a good man in truth, while
a bit later on in the poem he forgets that and, when Pittacus says the same thing as himself — that it’s hard to be
noble — he criticizes him and says he can’t accept it, even though he’s saying the same thing as himself. And yet
when he criticizes someone saying the same thing as himself, it’s clear that he is criticizing himself as well; as a
result, he’s incorrect either in the earlier or the later lines.

Aokel ovv oo, Epn, todto Skeivolg OporoysicOur; — Daiveton Eporye (kod dpo pévrot dpoPovuny pm ti Aéyor) dtép,
£pnv €ym, ool oV eaivetar, — IIdg yap av (339d) eaivorto 6poroyelv anTog Eovtd 0 Tadta ApEoTepa Adywv, OG e
10 p&v Tp®OTOV aVTOC VIEOETO YUAETOV etvon dvdpa dyadov yevésOan dhadeiq, Odiyov 88 Tod momparog gig O
npocbev mpoebav Enelddeto, Kol [Tittakov Tov TawTd Adyovia 0vtd, Ot Yademov E6OMOV Eppeval,

TodToV pENQETAL TE Kol 0D eNotv amodéyxectot antod To avTd E0VT® AEYOVTOC; KaiTol OTOTE TOV TaNTA AEyovTa
avT@® pEPPETL, OTiAOV &TL KOl £aTOV HEUPETUL, DOTE TTOL TO TPOTEPOV 1| DaTEPOV 0VK OpODG AéyeL.

11. Protagoras 340b-d: ‘Take a look now and see if you agree with me, Prodicus, since it’s not clear to me that
Simonides contradicts himself. Give us your opinion: do you think becoming and being are the same or different?’
‘Different, by god,” Prodicus said. ‘So Simonides set out his own opinion in the first lines,” I said, ‘that (340c) it’s
hard for a man in truth to become good?’ ‘That’s right,” Prodicus said. ‘Whereas he criticizes Pittacus,’ I said, ‘not
as Protagoras thinks for saying the same thing as himself, but for saying something else. For Pittacus didn’t say that
what is hard is becoming noble, as Simonides did, but being it. But the two are not the same, Protagoras, being and
becoming — so Prodicus here says. Yet if being isn’t the same as becoming, Simonides doesn’t contradict himself.
And perhaps Prodicus here would say, like many other people, (340d) with Hesiod [in Works and Days 289-91] that
it is hard to become good:  “for the gods have put sweat on the route to virtue”, but that

“once one reaches its heights, it is easy thereafter, hard though it was” to acquire it.’



Kai VOV okomeL €1 60t GUVBOKET Smep Epol. oV yap gaiveton Evavtia Aéyew avtdg ou)w) Zipovidne. ov yap, @

Hpo&ms TPOATOPT VUL THV cmv yvcounv Ta0TOV 6ot Sokel elvan 1O yevésDon Kod T stvan, §| 8AA0; Aldo vi) AL, Een
0 [Ipdducoc. OvKODV, EPNV €YD, v eV TOIg TPATOLG ADTOG O ZIUMVIONS TV E0VTOD YVOUNY dneprvato, &t dvdpa
(340c¢.) dyoBov aandeia yevésBar yaremov €in;  AAndi Aéyeic, on O Hp(’)SlKog Tov 8¢ ye IIittoxdv, Nv 8 &y,
péppetat, oby g oieton [pwtaydpog, Tantov Eavtd Aéyovta, AL’ dAA0. 00 yap ToDTO O HltwKog Eleyev 10
YOAemov, YEVEG Ol 860LOV, Bomep O Tnavidne, GAAd tO Eppevat - oty 88 00 TavTdv, @ [potaydpa, dHe
enow Ipdducog 68¢, O lvan kai O yevécBot. €1 8 ) 10 adTd E6Tv TO etvorl T® yevésDo, ovk évavria Aéyst O
Soviong avtog ovtd. Kol iowg av eain [pddikog 6d¢ kai dAlot ToAloi (340d.) ko’ ‘Hoiodov yevécOon pev
Bya0Ov yarendv sivar—rfic yap dpetfc EumpocBev Todg Oeodcidp @ T a Ogivon—otav 8¢ Tic avTiig
gigdkpov ixknrtat, pnidinv dfnerta nérev, yarennv nep £€odoav, ktiobat

12. Protagoras 341b-d: ‘Perhaps it’s the same for the Ceans and Simonides, so they take ‘hard’ to mean ‘bad’ or
something else you don’t understand. Let’s ask Prodicus — he’s the right person to ask about Simonides’ dialect.
What did Simonides mean (341c) by ‘hard’, Prodicus?’ ‘Bad,’ he said. ‘So that’s why he criticized Pittacus for
saying it’s hard to be noble: it’s as if he had heard him saying that it’s bad to be noble.” “What else do you think
Simonides meant, Socrates, but to shame Pittacus for not knowing how to analyze words correctly, because he was
from Lesbos and was brought up speaking a barbarous dialect?” “Well, Protagoras,’ I said, ‘you heard Prodicus.
(341d) Do you have any response to his view?’ ‘It’s very far from the truth, Prodicus,’” Protagoras said. ‘I’'m quite
certain that Simonides meant by ‘hard’ what the rest of us do, that is, not bad, but what is not easy but comes about
through a lot of effort.” “That’s what I think Simonides meant as well,” I said, ‘and Prodicus here knows it too — he’s
joking and seems to be testing you to see if you can come to the aid of your position.’

iomg obV kol 1O “yokemdv” av oi Kelot kai 6 Tiuwvidng | koxodv dmolauPévovst fj §Ako 1 d 6O od pavodvelc:
gpdpedo. ovv Ipdducov—7ikatov yéap Ty Zinwvisov poviy todtov épmtiv—ri EAeyev, @ Ipddike, O

(341c.) “yaremdov” Zipovidng,  Koxodv, Eon. A tadt’ dpo kai péugetor, qv 8 &yd, @ Mpddike, tov ITirtokdy
Aéyovta yahemOv €é00A0vV Eppevar, domep v €l firovev avtod AEyovtog 6t £6Tiv KokOV EG OOV
gupevat. AMG Tl ole, Eon, Ay, @ Tokpatec, Zipovidny dAlo fi todto, kol dverdilew 16 Irtoxd dti tdl
ovopoTo oOK Nrictato 0pOdg Sraipeiv dte Aéofioc v kai &v ewvi] PapPdapw tebpappévog;  Axovelg 01, EnVv €y,
o Hpotaydpa, Ipodicov 1odde. (341d.) Exeig T mpdg todta Aéysty; Koi 6 Ipotaydpog, TToAkod ye S&i, o, obtog
Eyewv, ® TIpoduce: AL’ &ya € 018 8Tt kol Zinavidng T “yolemov” Eleyev Smep HuEic ol dALot, 0D 1O Kokov, 6AL O
av ) Padiov R GAAY 816 TOAAGY TparypdTov yiyvntol.  AAY koi &ye oipo, Eonv, O pwtaydpa, todto Aéysy
Zipovidny, kai IIpodikov ye tovde eidévor, dAkd moiletv kol cod Sokelv dmomeipiicon £l 016¢ T° Eom ¢ covTod
AOY@ Ponbeiv.

13. Table showing Socrates’ method as applied to line one of Simonides’ poem

1 2 3 4 5 6 a b c d
avop’ ayabov pev arabémg yevéoBar yokendv (line 1) Vvs. Not: yoAemov @at’ écOAov Eppevor  (line 13)
For a man' truly* to become® good? is hard® vs. Not: it is hard® he says® to be! noble®
word 5: yevésOar/’become’ = get (acc. Hesiod) = be (Protagoras) = be temporarily (Socrates)
Vs.
word d:  Eppevar’be’ = retain (contrast) = be (contradiction) = be permanently (contrast)
word 6: yoiemdv/hard’ = hard (Prodicus) = hard (Protagoras) = hard (Socrates)
Vs.
word a: yokemdv/hard’ = bad (contrast) = hard (contradiction) = impossible (contrast)
word 3: pév (antithetical) = yevéoOou pév =avop’ pev = avop’ ayofov pev drabémg
to become... for a man... a truly good man....
contrasts with: to be (line 13) for a god... (line 14) a middling person (line 36)
word 4: aho@éwg /‘truly’ = dyafov Ahabémg = yalemov AabEmG = dhoBEwg yevéahau
really good truly (sentential operator) really succeed in becoming
and so modifies: word 2 word 6 word 5



14. Aristophanes, Frogs 1126...1196

AL “Eppij y00vig, motp®’ ETOTTTED MV KPATY),
oOTNP YEVOD POt GOPPOYOS T’ aiToVpEVW.
AKO yap &ig yijv Tvée kol katépyopor.”

At 100tV Exelg wéyew T, Ev. mAelv fj dddeka.
At A\’ 00E mhvto tadtd v’ €0t GAL’ f Tpia.
Ev. éye1 &’ €kaotov glkooiv v apoptiog.

AL “Eppij y00vie, motp®’ EmonTED MOV KPATY.”
Ev. olkovv Opéotng to0t’ €nt @ Topufw Aéyet
T® 100 matpdg 1efveTog; AL 00K BAAMG ASy®.
Ev. motep’ obv 1OV Eppfiv, ¢ 6 mathp drdieto
avtol Praimg éx yuvaikeiog xepog

d0Ao1g AaBpaiotg, Talt’ “émontedey”’ €gn;

AL 0U dfiT’ €kelvog, AL TOV Eprovviov

Epuiiv x6viov mpocelne, KASHAOL AEymv

otin matp@ov TodTo KEKTNTOL YEPaC—

Ev. én petlov €€npapteg i *yw Bovriopny:

gl yap matp@ov 10 x0oviov Exel yépog—

At oUt® v’ v €ln Tpog TaTpOg TVUPMPVYOG.
At Advvee, Tivelg otvov o0k avloopiav.

AL “ocoTnp yevoDd pot coppoyés v’ aitovpévw.
AKO Yap &ig yijv TvéE kal katépyopar.”

Ev. 3i¢ taltov Aty elrev 0 copdg Aloydroc.

At g dic;

Ev. okOmEL TO PAK’: €yw d€ 601 PPACW®.
“Hxo yap &lg yiv,” enoi, “xal katépyopor-”

~ G

“Hro” 8¢ TadToV €011 TQ) “KoTéEP)OopaL”.

A vi 10V AP, Gomep v’ €l Tig glmot yeitov,
“ypficov cU paxtpov, i 8¢ Bovdet, kapdomov.”
At 00 3fito To0T6 7, @ KOTESTOUOALEVE
avBpore, Talt’ €oT’, AAL’ dpiot’ Endv Exov.
At G 6m; bida&ov yap pe ko’ 6t 6N Aéyelg;
AL ‘EAOELY’ pév glg yiv €60’ Otw petfi mhtpag:
XOPLG Yap GAANG cvpeopds EANALOEY:

PedymV 8 avip ‘fkel’ te Kal ‘katépyetor’.

A g0, vi) TOV Ao . Ti 60 Aéyeig, EDputidn;
Ev. 00 on 1ov Opéotnv Katedelv olkade:
AaOpa yap AAOev, o TOGY TOUG Kupiovg.

A g0, viy TOV Eppiiv- 6 Tt Aéyeig 8 ol paviavo.

Ev. “fv Oidimovg 6 mpdtov e0daipmv avijp”—
At pa tov A’ o0 6fit’, AAA kakodaipwmv eHoEL.
OvTva ye Tply @Uvon pev AtoA v €pn
ATOKTEVELV TOV TATEP TPLY KOl yeyovévar:

TGS 0UTOG AV TO TPGHTOV EVTVYAG AVi{P;

Ev. “sir’ &yéver’ abOg aOMdTOTOG PpoTdv.”
At pd tov A 00 8T, o0 pv o0v émavoaro.
TG Yap; Ot 6N TPDTOV PEV AUTOV YEVOUEVOV
KEWWVOG Ovtog €£E0scay €v doTplKw,

o, ) *KTpagelg yévotto tol matpog gpoveng:
€10 tg TToABov fppnoev oldcv Tm mode:
émerto, ypadv Eynuev altog Wv vEog

Kol Tpog ye ToVTOLG THV €0vTol PNTéPQL

1T’ €EeTOPAMOEY QUTOV.

AL gbdaipwv &p’ Av,
el KaoTpatnyncév ye pet’ Epacwvidov.
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1129

1131

1138

1140

1144
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1150

1152

1154

1157

1160

1165

1167

1169

1182

1186

1187

1195

1196

(Trans. J. Henderson, with minor revisions.)
A: “Underworld Hermes, who keeps watch over the
paternal domain, be now, I pray, my ally and savior,
for I’ve come back to this land and return.”
D: Do you have any criticism of that? E: A dozen or so.
D: But the whole quote is only three lines long!
E: And each one contains twenty mistakes.

A: “Underworld Hermes, who keeps watch over the
paternal domain.” E: Now doesn’t Orestes say this at
the tomb of his dead father? A: That’s right.

E: So let me get this right: after his father had died
violently at his wife’s hands in a secret plot, he was saying
that Hermes “kept watch” as this happened?

A: He was not! He called on Nether Hermes as
“Underworld Hermes” and made it clear that Hermes
possesses this function as a paternal inheritance.

E: That’s an even bigger mistake than I was looking for!
Because if he possesses the underwotls as a paternal
inheritance— D: That would make him a graverobber on
his father’s side!

A: Dionysus, the wine you’re drinking has gone sour.

A: “Be now, I pray, my ally and savior,

for I’ve come back to this land and return.”

E: The sage Aeschylus has told us the same thing twice.
D: How twice?

E: Look at the expression, and I’ll show you. “I’ve come
back to this land,” he says, “and return”; but “coming back
to” is the same as “returning.”

D: Of course! It’s like asking your neighbor, “Lend me a
kneading trough, or else a mortar to knead in!”

A: That is not the same thing, you fool for folderol! The
wording is excellent.

D: How so? Explain to me what you mean by that.

A: Anyone who belongs to a country can “come back” to it;
he just arrives without any further circumstance. But an
exile both “comes back” and “returns”.

D: Very good, by Apollo! What do you say Euripides?

E: I deny that Orestes was “returning” home; he arrived
secretly and without informing the authorities.

D. Very good, by Hermes, though I don’t know what you
mean.

E: “At first Oedipus was a happy man—*

A: He certainly was not; he was born unhappy, seeing that
he’s the one who, even before his birth, Apollo said would
kill his father—before he was even conceived! So how
could he be “at first a lucky man”?

E: “but then he became the wretchedest of mortals.”

A: Certainly not “became”, by heaven, because he never
stopped being that, did he? Considering that as a newborn
they put him in a pot & exposed him in the dead of winter,
so he wouldn’t become his father’s murderer

when he grew up;

then he wandered off on two swollen feet to Polybus;
then as a young man he married an old lady;

and on top of that she was his own mother;

and then he blinded himself.

D: Yes, a happy man, provided

he also shared command with Erasinides!



Appendix

15. Protagoras 339e-40a: When Protagoras said this he caused a real stir and a lot of praise from the audience. As
for me, at first my eyes darkened and my head spun as if I'd been punched by a good boxer, at his speech and the
racket made by the others. Afterwards — and to tell you the truth, in order to gain time to investigate what the poet
meant — [ turned to Prodicus and, calling on him, said “Prodicus, Simonides is a fellow-citizen of yours, after all,
(340a) so it’s right for you to come to his aid. So I’ve decided to summon you in aid. Just as Homer says the river
Scamander called on Simoeis when he was under siege by Achilles, saying:

My dear brother, let us both together resist the might of this man [//iad 21.308-9]
so I too summon you in aid to prevent Protagoras from storming Simonides. And in fact the defense of Simonides
needs your artistry — the art by which you distinguish wanting and desiring as well as the many other nice cases you
gave us just now.”

Eincv o0v tadita moAolc 00pvuPov mapéoyev Kal Emavoy TV AKovdvTmy: Kal £y0 10 pév mpRToV, Womepel UTO
ayabol woKToL TANYELG, E0K0TOINY T€ Kal Myyiaca gindvtog avtol tadta kal Ty AA®v émbopupnodvimv:
Enelta—wWg ye TpoOg o€ glpficBar TaAn0i, tva pot ypdvog éyyévnton tfj oxéyel i Aéyot 6 mouThc—TpEmOpa TPOG
tov Ipddikov, kal koAéoag alTov, 0 TIpddike, Epny o, 6o¢ uévrol Tipmvidng modime: (340a) dikatog &l Bondelv
6 vdpi. SokG 00V pot &y Tapokalely 6 Gomep QN OuUnPog TOV ZKAUAVEPOV TOMOPKOLUEVOV UTO TOD
AyAAE®G TOV ZIHOEVTO TAUPAKOAELY, ElTOVTO—

¢ike kaoiyvnte, o0évog avépoc aupdTepoi Tep / oyxdpuey,
ddp kal £y® o€ mapokar, ph ARty 6 Mpotaydpag OV Ziueviony ékrépon. kal yap obv kal deitot 1o Uep
Tovidov énavopdopa Tig ofig Lovoikiic, A T6 Te Boviecar kol Embupelv Sroupelc wg ol TadTdV dv, Kal & vovon
£lmeg TOAAGL T€ KOl KOAd.

16. Dissoi Logoi ch. 6.10-12 (counters to 4™ and 5" arguments that wisdom and virtue are not teachable):

(10) The fourth point is valid only if those in question do not become wise after associating with skilled sophists. <I
say skilled> because a lot of people do not learn their letters, even though they have taken a course in them. (11)
There is also an important natural talent whereby a person becomes capable — without having learned his
competence from sophists — of comprehending the greater part of a subject with ease — provided he is also naturally
well-endowed — after learning <only> a small part of it from those from whom we also learn words. And some of
these latter things (be it a greater or smaller number) one person learns from his father and another from his mother.
(12) And if someone is not convinced that we learn our words, but feels sure we are born knowing them, let him
ascertain the truth from the following evidence: should a person send a child to Persia immediately it was born and
have it brought up there without ever hearing the speech of Greece, the child would speak Persian; should one bring
the child from Persia to Greece, the child would speak Greek. That is the way we learn words, and we do not know
who it was who taught us. (7rans. Robinson)

(10) tétaptov 8¢, al pn tol Tapd [6oedv] coPloTiv ool yivovtal: kol yap yphupata ToAlot ouk Euabov
pofoves. (11) éott 8¢ 11 kol PHGIC, At N TIg ) HoBWY TAPA COPLOTAY LKavOg EYEVETO, EDQVNG YOL YEVOLEVOC,
pondiong cvuvapmadon T ToALG, OAiyo padbv Top’ WVIEp Kol TWVOHATA HavOdvopsy: Kol TovTmy Tt fiTot Théov, fTot
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